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INTERODUCTION 

The aim of all religions is to serve the society. Every religion in this world talks about 
how to make this world more happy and to make the world more reliable. In simple language says, 
we can define religions that, God is sitting on the peak of a big mountain and all the followers 
of God are following Him or trying to reach Him from the different sides of that mountain. When 
any follower of the God reached the God he describes his way to the people/world. Any one who 
agree with Him becomes saint’s pupil, and starts to follow his teachings. So all the religions of 
this world made by the true saints to guide people, how we can realize the God. That’s why there 
are different religions in this world. 

But problems are created by the followers of different religious people by distorting 
religion’s teachings. Now the need of this time is to understand the different religions in positive 
way and respect all religions of the world and adopt the better ideas from all religions. This can 
come through mutual dialogue between people of different religions. This process is called 
interfaith understanding. 

Multi-religious and multi-lingual India has different kinds of organizations, institutions and 
individuals that have commitment to improve the quality of life. Various religions have their focus 
to get social justice and want to have deep understanding among different religions to resolve social 
problems jointly. The teachings of Sri Guru Granth Sahib stress upon removing discriminatory 
barriers of caste, class and gender and have condemned caste system and the derogatory position 
of women. Interfaith understanding and dialogue can mobilize people to work jointly for social 
justice. 


DEFINITION OF SOCIAL JUSTICE 

Social justice has been defined in various ways, depending upon person’s political 
orientation, religious background, and political and social philosophies. “In essence, social 
justice is concerned with equal justice, not just in the courts, but in all aspects of society. This 
concept demands that everyone, from the poorest person on the margins of society to the 
wealthiest deserves justice, human rights and freedom and equal opportunities.’ The popular 
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contention that the rich are getting richer and the poor are getting poorer appears to be largely 
based on fact, particularly within the present global context. Moreover, extreme or absolute 
poverty, experienced by those whose income is barely sufficient for survival, remains 
widespread. 

Social justice involves finding the optimum balance between our joint responsibilities as 
a member of the society and our responsibilities as individuals to contribute to a just society. Many 
different ideas exist about where that optimum balance lies. Such as all must perform their 
responsibilities along with rights. Theory of justice is also a continues function of collective 
responsibilities. The fair and proper framing and administration of law that all persons, irrespective 
of ethnic origin, gender, race, religion and wealth etc, are to be treated equally and 
without prejudice.” It has several dimensions including economic, political and social. It is the 
paramount prerequisite for establishing justice in broader terms in any society. Social justice means 
providing human rights, equal opportunities (including equal participation) and eradicating 
all types of inequalities in all sections of a community.” - Fair redistribution of resources, equal 
access to opportunities and rights, fair system of law and due process, ability to take up 
opportunities and exercise rights, Protection of weaker and disadvantaged section of society- are 
important aspects of social justice. 

The concept of social justice can be used in evaluating many different things from the 
criminal law and economy to social, religious and political affairs. National and International 
society require much of justice including standards (value, norms and ethics etc.) and governing 
the conduct of social, political, economic affairs and moral/ethics that define the most basic human 
rights and freedoms. Most of standards and ethics have religious sanctions (value and 
responsibilities) and measure of societal recognition. Our concern here is crimes against humanity, 
discrimination and inequality in society; and oppression, suppression and exploitation of 
humans—thus to achieve justice. Egalitarian justice is a requirement in the economic, political and 
social structure of nation states. 


EQUALITY 

Everyone has the right to live in a just society, but we don’t have an obligation to live in 
just society but one will like to live in the justly governed society. We need to move our 
standards to a new level at which more ends (objectives) and responsibilities are shared. The 
universality of the morality consists in applying to anyone who happens to become a member of 
our society. All persons are considered as ethically or morally equal. The concept of social 
justice is based of all human beings. For eradicating discrimination and establishing social justice 
in spiritual and religious sphere, Guru Nanak Dev ji made an enlightening and revolutionary 
statement saying, that there is neither Hindu nor Muslim. “Now a days, to speak about the 
social justice, has become a fashion of the day. In India, it was not imaginable four centuries 
back when the society was worst stricken by the caste discrimination. At such peak period of 
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hatred and discrimination between the communities, Sri Guru Granth Sahib was compiled as a 
model mosaic of social and spiritual equality of all human beings. And the Sikhs are bowing 
their heads in front of them in their holiest place of worship.’ The founder of Sikhism, Guru 
Nanak dev Ji was not an incarnation of God nor a mere spiritual preacher. He was the greatest 
revolutionary and humanist the world has ever produced. He had an in-depth study of the 
Scriptures and the religious practices of followers of other religions such as the Hinduism, the 
Islam, the Jainism and the Buddhism. He also visited their religious centers, had dialogue and 
interacted with them during his itineraries. His mission was to unite all human beings and eradicate 
discrimination on the basis of caste, creed, gender, language and geographical boundaries. He 
emphasized peace and justice in society. He was a great revolutionary, social reformer and pioneer 
of the Indian nationalism. He injected a new spirit in the submissive Indian society and successfully 
motivated his followers to resist the oppression at the cost of their lives 

for the sake of social justice, and to protect the dignity of all human beings and motherland.” 


SOCIAL SERVICE 

Social service (seva) for the betterment of an individual or community is an integral part 
of Sikhism. Love, compassion, sacrifice etc. are the words for social justice. Naam, Daan, 
Ishnaan also signify seva and social justice. It is to rectify or redress discrimination, injustice, 
oppression, exploitation etc. Gurbani states in Sri Raga, “In this world perform service. Then, 
(shalt thou) get a seat in Masters Court: 


fefs gator Ae are II 
3 wd SAS uTeht | 
(G.G.S. p 26) 


GOOD DEEDS 

Sikhism conceives of a human society in which all of us have duties to respect each 
other, live harmoniously and perform good deeds, as Gurbani enunciates, “Those that eat the bread 
of their labour and give away something in charity, Saith Nanak, truly recognize the way:”” 


wre ufe fxs gag ef Il 
Boa IT uetsts ALE Il 
(G.G.S. p 1245) 


Honesty is the basic concept for all human kinds. Gurmukh should be true in all aspects of his 
life. According to Gurbani, “Do thou not ever such deed, of which thou may have to repent in the 
end:”* 
WAT OH HS 3 ate fas uifs ussTsM II 
(G.G.S. p 918) 
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Never be dishonest or cruel. A human who do bad actions with others, can not be happy in his 
life. For this type man Gurbani enunciates, ““O Nanak ! none else is really alive. All that he eats 
is forbidden:” 


A Ate ufs oat Ate I 
Ag Jan AST fas ate 
(G.G.S. p 142) 


HELP THE POOR 

People in those times, who lived on the earnings and charity of the others, considered 
themselves honorable, where as those who worked for the necessities of life were looked down 
upon and regarded as untouchable. But the Guru Nanak supported them and stood with them As 
Guru Nanak states, “ those who are of low caste among the lowly, rather the lowest of the low; 
Nanak seeks the company of those. Why should he rival the lofty? Where the poor are looked 
after, there does rain the look of Thy grace , O Lord!:”"° 


ate neta ote ats att J ifs ate Il 

sod fe a Afar Afa efsur fae fomr din I 

fra ste ASinifs fsa oefe Sct gu II 
(G.G.S. p 15) 


Guru Nanak Dev ji, during his travels preferred to stay and dine with so called low class 
people. Guru Granth Sahib is the compilation of the hymns of six Sikh Gurus and various 
Muslim, Sufi, Saints and Hindu Bhagats of India. Bhagat Sadna ji was a Muslim butcher, Bhagat 
Ravidas ji was a cobbler, Bhagat Kabir ji was Muslim weaver, Bhagat Sain ji was a barber by 
profession, Bhagat Namdev ji was a washer man and deemed to be untouchable. All these were 
combined with a king Bhagat Pipa and other high caste Hindu Bhagats and Sikh Gurus. 


CASTE SYSTEM 

Guru Granth Sahib Ji preaches denounces caste system. We claim brotherhood with all. 
Each one of his followers was lovingly addressed as a Bhai or a brother. All are "Bhais" as Guru 
ji called , “My fellow brothers”’' (brethren), whether kings or slaves, the rich or the poor. No 
caste and creed counts in the court of the Lord. The follower of God, who worships Him, is dear 
unto Him," said the Guru. He mingled freely with the poor, the down-trodden, the outcast and 
the neglected. In Guru Granth Sahib there are so many examples of social equality. Gurbani 
states that “No one should be proud of one’s social class and status. He alone is a Brahmin, who 
knows God. Do not be proud of your social class and status, you ignorant fool! So much sin and 


corruption comes from this pride.:”"” 


afs a ada 3 admig at II 
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gon fie A grone det 
ams a asa 6 AT Te TST II 
fen asa 3 vats sas fears II 
(G.G.S. p 1128) 


Guru Granth Sahib is for egalitarianism, peaceful co-existence and mutual understanding. 
Indian society was and is ridden with caste inequality. The society was divided in various segments 
and parts (Khatri, Brahmin, Vaish, Shudr). “Even today low caste Hindus and non- Hindus are not 
permitted to enter most of the temples. Smt. Indira Gandhi then Prime Minster of India, a Brahmin 
by birth, was not permitted to enter the temple of Lord Jaggan Nath at Puri, Orissa, on the pretext 
that she denounced Hinduism, by marrying Parsi gentlemen Mr. Feroz Gandhi. Shri Rajiv Gandhi 
was also not permitted, though he posed himself wearing Janevu (Hindu Sacred Thread) over 
his clothes at the pyres of his mother, because of his mixed parentage.” Sri Guru Granth 
Sahib preaches against discrimination or privileges on the bases of caste, as Bani states, “If you 
are indeed a Brahmin, born of a Brahmin mother, then why didn’t you come by some other way? 
How is it that you are a Brahmin, and I am of a low social status? How is it that I am formed 


of blood, and you are made of milk? says Kabir, one who contemplates God, is said to be a 


Brahmin among us: 


HS FOS FoHat Wen i 3S urs ae ad Sot wrfenr 
3H AS FINE TH FS AE Il TH GS BY SH FS VT Il 


(G.G.S. p 324) 


And they declared ones job is ones caste, “that alone is man’s caste and his glory, as are the deeds, 


which he does:”!> 


A ats AT ufs J Ad AGH AHN II 
(G.G.S. p 1330) 


So in the court of God, one will not be treated on the basis of one’s caste as all human being will 
be treated as equal, “In the next world caste and power count not; the moral has to deal with the 
new beings. '° Gurbani states, “Without the Name of God, everyone is of low caste and becomes 


the worm of ordure:”!” 


fas ae AS ate wats o fame ao ota OE II 
(G.G:S. p 426) 


And “remembering God, men of low caste, obtain the high dignity.”!® 


ate ats ofs wufsor Ssn uest ute 
(G.G.S. p 733) 
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JUSTICE WITH WOMEN 


The position of woman in society reflects the true image of the society. Woman has been 
the most suppressed and victimized human being in the patriarchal society. Woman had been 
considered physically and mentally/ intellectually inferior and also impure during her menstruation 
period. None of the prophet and messengers, before Guru Nanak, dared to champion her 
cause, rescue her from the wretched conditions and put her at par with man. He said that even 
great men are born of woman. “Why call her bad, from whom are born the 
kings”!? He unbarred all the avenues, encouraged her and empowered her to assert to be 
recognized equal. He also awakened men to the reality, that female is equal to them, because, 
“There is same inner consciousness among all the human beings:””” 


sar Aes AS oO Ah I Hols fege ate o athe I 
(G.G.S. p 24) 

He also proclaimed, “Amongst all there is one Light and that Light art Thou.””! Guru 
Nanak not only stressed male-female married householders’ life but proclaimed it the most 
sacred societal institution. It is natural, healthy and beneficial for the whole society. This institution 
is under attack in some Western and North American countries and some of those unnatural sparks 
are falling on Indian soil as well (read Delhi high Court’s judgment about same- sex martriage- 
needs to be countered and defeated. 

More than five hundred year ago, Guru Nanak accorded equal status and human rights to 
woman, yet she is struggling against her rape, abuse, domestic violence, wife battering, dowry, 
burning of brides and foeticide. Women have been struggling all over the world for justice, peace 
and equality. They have to fight against unjust behavior by this patriarchal society. Also there is 
a need for religion as well to set standards for woman. It can happen through interfaith 
understanding. 


JUSTICE BY KING/LEADER 

For healthy society, Guru ji emphasized that a leader or king of society must be excellent 
in social justice. It is the duty of the king that he should be honest to his people. “For the king 
the mouthful is of justice and for the learned man of the true reflection:””” 


LOVE FOR THE PEOPLE 


TA vot fonre at ufsor Ag fore II 
(G.G.S. p 1240) 
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Guru Nanak’s Babur Bani portrays cruelties committed by Babur. Guru Nanak asks God 
why He did not have mercy upon the victims (peoples), As he says, “so much beating was much 
beating was inflicted that people shrieked. Does not Thou O God, feel compassion?:””* 


Sat ng uct agers SF at wae 3 vrfer I 
(G.G.S. p 360) 


LOVE FOR ENEMIES 

Guru Granth Sahib is compilation of Bani’s of various Saints and Bhagats. They all 
emphasize that we should love all people. If you wish to become a Gurmukh (God wardly 
person) than you can not hate anyone not even that person who is not doing good to you, as Gurbani 
states, “I have altogether forgotten to be jealous of others, since the time, I have attained the society 


of saints. Now no one is my enemy, nor is anyone a stranger to me and I am the 
friend of all:””" 


farfs wet As +f uset 1 
Wa 3 AORatS Hfs wet 19 
aoe Il 
a a aat oot faarar Aare 
Afar dH AG afs iret 
(G.G.S. p 1299) 

Feeling of friendliness convert into love with all human kind even for those who is not a 
good human being. Gurbani states, “Farid ! do good deeds for evil and harbor nor written in thy 


mind. Thy body shall be infested with no disease and thou shall obtain everything:”” 


ade ad a se ate a Hfs 3 gene Il 
dt da 5 waet us AS fas ute I 
(G.G.S. p 1382) 


LOVE FOR ALL 
Guru Granth Sahib*s philosophy is to build a healthy society. As Gurbani states, “First, 
Allah created the Light; then, by His Creative Power, He made all mortal beings. From the One 


Light, the entire universe welled up. So who is good, and who is bad?:””° 
mete nied oF Surfeor qeafs & AS ae Il 
8a OF 3 AS Aa Culor asa 38 & HE Il 
(G.G.S. p 1349) 


God made man with the same privileges all the world over. All men are born equal. They 
come into the world in the same way after a fixed period of gestation. All men have the same outer 
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and inner construction in the matter of limbs and various body parts and organs like hands and 
feet, lungs, liver, stomach and the like. 

Guru Granth Sahib’s teachings reflect a spirit of true humanism, spiritualism, socialism and 
secularism. At this time, Guru Granth Sahib’s teachings are as relevant as were five hundred year 
ago. Guru Granth Sahib’s concern is not with changing or converting person from one religious 
community to the other but to change the person into an ideal human being. Thus, it is a universally 
accepted fact that Guru Granth Sahib disseminates the sacred notion of universal fraternity and 
equality of whole mankind and is a specimen of interfaith understanding and dialogue. Guru 
Granth Sahib is a holy path-provider for human understanding and peace. Hence, 


the whole mankind, irrespective of their religious and social identities, should follow the true 
path shown by the Sikh Holy Scripture to make the world free from quarrels, hatred and 
conflicts. 
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